
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



Iranian Miscellanies. — By Dr. Louis H. Gray, Aberdeen, 
Scotland. 

a) On the Aramaic Version of the Behistan Inscriptions. 

The value of the fragments of the Aramaic version of the 
Behistan inscriptions for solving some of the problems in the 
interpretation of these texts has recently been made evident 
by Tolman's identification of the Old Persian month G-arma- 
pada with Tammuz. 1 These same fragments conclusively clear 
up two of the most difficult words in all Old Persian literature. 
The passage Bh. i, 65, the text of which has been definitely 
settled by Jackson 2 and by King and Thompson, 3 reads as 
follows: abicariS gaiQamca rnaniyamca viOabiScd. The principal 
translations of these words, since this establishment of the text, 
are: Bartholomae, "Weideland (?), (und) fahrende Habe, (und) 
liegende Habe, (und) (?)"; 4 Justi, "Volksversammlungen, Ge- 
hofte, Hauskomplexe, (einzelne) Hauser"; 5 King and Thompson, 
"the pasture-lands, and the herds and the dwelling-places, and 
the houses"; 6 Tolman, "the revenue (?) and the personal pro- 
perty and the estates and the royal residences"; 7 Weifibach 
and Bang, "das Weideland (?), die Viehherden und die Woh- 
nungen, und zwar in den Hausern";8 Hoffmann-Kutschke, "die 
Zusammenkunfte des Volkes, die G-ebofte sowohl wie die Haus- 
komplexe wie die (einzelnen) Klanen". 9 

r American Journal of Philology, xxxii, 444 f. 

2 Journal of the American Oriental Society, xxiv, 84 f., Persia Pant 
and Present, p. 196 f. s Inscription of Darius . . . at Behistun, p. 14. 

4 Altiranisches Worterbuch, coll. 89, 478, 1168, Zum altiran. Wbrterb., 
p. 227 f. 

5 Indogermanische Forschungen, xvii, Anzeiger, pp. 105 — 108, reading 
abacariS and viebis (!). 6 loc. cit. 

7 Ancient Persian Lexicon and Texts, pp. 9, 64 f., 85, 116, 125 f. 

s Altpersische Keilinschriften, p. xv; similarly WeiBbach, Keilinschriften 
der Achameniden, p. 21, who omits the query and translates mdniyam by 
""Wohnung(en)"; like Justi, he reads viebis. 

Altpersische Keilinschriften . , . am Berge Bagistdn, pp. 13, 51 f., 
reading abiding (!). 
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The Babylonian version for this passage is lacking, nor do 
the two New Susian words preserved as the equivalents of 
gaiSdm and maniyam, the owraf Aeyo/zera aS and kurta§ respec- 
tively, give any assistance. Fortunately, the Aramaic version 
contains the equivalents for maniyamcd vidabiScd — DliTDDi 
BJTVfil, "their wealth and their houses". 1 The word D33 — a 
plurale tantum, like its Syriac equivalent, Jmsi — occurs seven 
times in the Old Testament, the Septuagint rendering being 
Xprip-o-ra in Joshua xxii, 8, II Chronicles i, 11 f., vTrapxpvra in 
Ezra vi, 8, Ecclesiastes v, 18, vi, 2, and &?/ua rov filov in Ezra 
vii, 26. 2 This term denotes material wealth, as in the mention 
of "the king's goods, even the tribute beyond the river" (Ezra 
vi, 8), and in Joshua xxii, 8, BV3i, "wealth", is expressly 
distinguished from HipD, "cattle", just as gaidam and maniyam 
are contrasted in Bh. i, 65. As to the etymology of mdniya-, 
its translation by 'OSi suggests that it is to be connected with 
Sanskrit manya-, "honourable, venerable". 

Turning to the second equation — viddbiS: DnTQ — we are 
confronted by some difficulty. So far as the syntax is con- 
cerned, I see no reason to depart from the view which I 
formerly expressed — although incorrectly reading vidaibiS — that 
the form is an instrumental neuter plural, used with accusatival 
force.* As to the form, I have been able to make no advance 
over my suggestion in a letter to Professor Tolman, incorporated 
by him in his Lexicon,* that vidabiS is from the stem viOan-, 
and is to be compared with Avesta visan-, "householder". As 
in Bartholomae's similar suggestion 5 to explain the difficult 
Old Persian word vidibiS in Dar. Pers. d, 14, 22, 24, from a 
stem vidin-, I feel the difficulty of meaning, since -an- normally 
forms nouns denoting a part of the body or nomina agentis, 6 
rather than words of relationship to something. Despite this, 
I see at present no alternative but to repeat the suggestion 
to which I have already referred, that vidabiS means "things 

• Ungnad, Aramaische Papyrus aus Elephantine, 61 A. P. 13447 c, Nr. 1 
(Vs), p. 91. 

2 See, further, Brown, Driver, and Briggs, Hebrew and English Lexicon 
of the Old Testament, p. 647. 

3 Journal of the American Oriental Society, xxiii, 58 f. 

4 P. 126. s Zum altiran. Worterb., p. 227. 

s Brugmann, Kurzgefafite Qrammatik, p. 332, GrundrijS der vergleichen- 
den Grammatik, II 2 , i, 292—312. 
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relating to the house, ra ooceSx". It may be noted, in this 
connexion, that the Aramaic, being rendered from the Babylonian 
rather than from either of the other two versions, 1 does not 
invariably represent exactly the Old Persian text. 2 

The translation of the Old Persian passage abicariS gaidamda 
maniyamca vidabiScd would accordingly be, "the pasturage, and 
the live stock, and the wealth, and the home possessions". 

There is in these Aramaic fragments a very remarkable passage 
which has no parallel in any of the other versions of the Behistan 
inscriptions. This passage, which begins with Old Persian 
Bh. iv, 37 (Babylonian, 97; New Susian, iii, 63), is as follows: 3 

D.iy n mnn nn« n ^o n[is . . 

ana' 1 n [°-]j> "intK )wx? pra p -[. . 

frabn mai ros T3j> n t« jnin [. . 

n»«' 1 nrns n y»ts> *i»K'' p-[. . 

■jnonp «)« nn "p nay poo n 13 [. . 

131D [. 

"Thou who shalt be king after me, 4 the man who lieth, 
". . . of lies 5 beware mightily . . . who lieth. 
". . . make known how thou hast been created, 6 and how hath 

been thy going. 
". . . saith, Hear what he saith before. 7 



1 Ungnad, p. 83. 

2 An excellent instance of such divergence is the Aramaic rendering 
of Old Persian ha n gmata paraitd, "having assembled, they went" (for 
the form see Bartholomae, GrundrijS, I, i, 220 f., Altiranisches Worter- 
buch, col. 501), in Bh. ii, 43, 52, 58, by tbm UMSnK, "they assembled, they 
went", corresponding to Babylonian ip-hu-ru-nim-ma it-tal-ku- or ip-hu- 
ru-nim-ma U-li-ku-. 

3 UngDad, 67, P. 13447b (Vs.), p. 90. For a slightly different rendering 
see Sachau, Aramdische Papyrus und Ostraka aus einer jiid. Militar- 
kolonie zu Elephantine, p. 197. 

4 This use of '"inN substantiates the suggestion of Bartholomae (Alt- 
iranisches Worterbueh, col. 77) that TV? ^ §Ef I= YYY in Bh - iv > 37 » ^ 
87, should be read apara h ma h instead of aparam; cf. also arki'a (Bab. 
105) as the equivalent of apara h ma h (Old Persian iv, 68). 

5 Of. the Babylonian plural parsdtu as the equivalent of the Old Persian 
drauga, "lie" (Bab. Bh. 14 = Old Pers. Bh. i, 34). 

6 Cf. the "making" of the earth, etc., and the "making" of Darius, etc., 
to be king in Dar. Pers. d, 2f. (adadd), NR a, 1—6, Xerx. Pers. a, 1 — 4, 
b, 1 — 7, etc. (add, akunauS)? 

' The word ims represents Old Persian *fratara-, "prior" (see Ungnad, 
p. 2, note to line 5). 

19* 
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"... who maketh alms, that man hath also been seen before thee. 
". . . good unto thee," etc. 

b) A New Fragment of the Avesta. 

In Manakji Rustamji Unvala's lithographed edition of the 
Rivdyats of Darab Hormazdyar, to which more particular 
reference will be made below, there are a large number of 
citations from the Avesta, including Westergaard's Fragment 4 
(p. 179, 1. 15 — p. 180, 1. 10), 1 but all these, excepting one, are 
taken from the Avesta as already known. This one exception, 
which may be considered a new fragment, and as adding one 
word to the Avesta vocabulary, occurs twice in the Rivayats: 
first, in a Riv&yat of Dastur Barzu Qiyam-ad-Din San) ana, 
who flourished in the seventeenth century (p. 39, 1. 14 — p. 40, 
1. 8); and, second, in a response of the Persian dasturs to a 
letter of Barzu b. Qavam-ad-Din b. Kaikubad b. Ormazdyar, 
written in 1015 A. Y. (p. 431, 1. 19— p. 432, 1. 10).2 The variants 
of the two passages are unimportant; the text, according to 
the first occurrence, with the translation, runs thus: ahursm 
mazdqm raevantam x v ardnanhvantdm yazamaide. amdsdspantd 
huxSadrd hulanho yazamaide. raSnum raziStsm yazamaide. 
arastdtamca frddat-gaedqm varadat-gaedqm yazamaide. arezuxhm 
vdcim yat frddat-gaedqm yazamaide. anstatsm frddat-gaeOdm 
yazamaide. gaerim uH-dardn&m mazdaldtdm aSax v ddr9m yaza- 
tdm yazamaide. aS&nqm vanhdS sura spantd fravSyo yazamaide. 
vispehe a[Sa]vana yazata yazamaide. uSehenem paiti-radiim 
bar9zim.namdnimca paiti-ratum yerihe hdtqm; "Ahura Mazda, 
radiant, glorious, we worship; the Amssa Spantas, rightly 
ruling, fair of form, we worship; Rasnu, most righteous, we 
worship; and ArStat, furthering living creatures, increasing 
living creatures, we worship; the rightly spoken prayer, further- 
ing living creatures, we worship; Arsstat, furthering living 
creatures, we worship; the mountain Usidarana, created by 
Mazda, the happy abode of Asa, the yazad, we worship; the 
good, mighty, holy frava§is of the righteous we worship; every 
righteous yazad we worship; Usahina, the counter -ratu; 
Barajya and Nmanya, the counter-ratu; yenhe-hatam." 

1 On this fragment see Haas, in Spiegel Memorial Volume, pp. 181 — 187. 

2 Rosenberg, Notices de litterature parsie, pp. 43, 67; on Barzu Qiyam- 
ad-Dln see West, QrundrijS der iranischen Fhilologie, ii, 123. 
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In this fragment the occurrence of the term paiti-ratu-, "counter- 
ratu", which seems to he found nowhere else in Avesta literature 
thus far known, is noteworthy. Usahina, Barajya, and Nmanya 
are frequently mentioned together as aSahe ratu, 1 and the 
question arises whether paiti-ratu- is synonymous with the ordin- 
ary ratu-, or whether it hears some special technical meaning. 

c) The Iranian Name KJK"tt3. 
In the last volume of this Journal (pp. 434 — 438) Professor 
Montgomery discusses a magical howl-text which contains the 
words tiivna trio KrflOty, "Samhiza, the lord Bagdana". As 
Professor Moore suggested to him, this Samhiza is obviously 
the fallen angel Semyaza of the Book of Enoch, 2 and it is 
equally evident that &OKi:o is equivalent to KPrtDtP. The fallen 
angel '•NinDt? is frequently mentioned in post-Biblical Hebrew, 3 
and his name means, according to Schwab, 4 "nom du visionnaire". 
As 'WrtDtt' is composed of Dttf, "name", and "Wn, "seer", so 
KltHM is composed of 32, "God", and (K)3K1, which is, I 
think, represented by Modern Persian ^>b— , "knowing" (Pahlavi 
*danak), or else by lib, "learned, wise" (Pahlavi danak). If 33 is 
equivalent to UVf, the latter is a paraphrase of the Ineffable 
Name. 5 The Iranian appellation K3tn33 means "God-knowing", 
and I suggest that the Semitic appellative "WTO!? should be trans- 
lated "he who sees the Name" 6 rather than "name of him who 
sees". I am, of course, aware that "WnotP scarcely describes the 
character of the fallen angel, but it was doubtless very appropriate 
before he fell and wedded one of the "daughters of men". 



1 E. g. Yasna i, 7; ii, 7; iii, 9; vi, 6; xxii, 9; Gah v, 1, 5f.; SroS Baz 1. 

2 Enoch viff.; see Beer ad loc, in his translation in Kautzsoh, Apo- 
kryphen und Pseudepigraphen des Alten Testaments, ii, 217 3. ; Barton, 
Journal of Biblical Literature, xxxi, 165, explains Semyaza as "appar- 
ently the Heb. shemi-az, 'my name is mighty'." 

3 See Levy, Chaldaisches Worterbuch iiber die Targumim, ii, 492, and 
Neuhebrdisches und chaldaisches Worterbuch, iv, 573; Jastrow, Dictionary 
of the Targumim, etc., p. 1594; for the legends especially Griinbaum, 
Zeitschrift der deutschen morgenldndischen Gesellschaft, xxxi, 225 — 248. 

4 Vocabulaire de V angelologie, p. 256. 

5 Cf. Blau, Altjiidisches Zauberwesen, p. 117 ff. ; see also Jewish Ency- 
clopedia, ix, 162—165, xi, 262—264. 

6 I reached this conclusion before I knew the similar view of Nathaniel 
Schmidt, Harper Memorial Volume, ii. 343 f.: "Semyaza = Ntn K»», 'he 
sees the Name, i. e. God.' or »tn SOttB*, 'he surveys the heavens', as he 
reveals 'the revolution of the world'." 
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d) Parsi-Persian Omen Calendars. 

I recently published in this Journal (xxx, 436—442) and in 
the Dastur Hoshang Memorial Volume (pp. 454 — 464) two 
studies on Parsi-Persian omen-lists: one on the Burj-Namah, 
copied for me on 29 June, 1909, by Darab Dastur Peshotan 
Sanjana from a manuscript in the Library of the University 
of Bombay (BU 29); and the other on two brief ma6navis 
edited by Salemann in Travaux du Ill me Congres des Orien- 
talistes, ii, 497 f. It was then unknown to me that another 
version of the Burj-Namah, differing in slight details, had been 
lithographed by Manakji Bustamji TJnvala in his edition of 
the Bivdyats of Darab Hormazdyar (ii, 193 f.). This work 
has not yet been published, but has been exhaustively analysed 
by Rosenberg, in his Notices de litterature parsie. Through 
the kindness of the editor and of Dr. Jivanji Jamshedji Modi, 
I have received proof-sheets of the volume, and since the 
readings are better, it seems to me advisable to re-edit the 
Burj-Namah from it, particularly as my former translation 
contained a number of errors, one of which — the rendering of 
OJ.5 viOy (11. 10, 23) by "boy and woman" instead of "child 
and wife" (though both are equally possible) — led me unjustly 
to criticise the moral tone of the poem. I also take this 
opportunity to correct a few minor errors in the two maQnavis 
on which I commented in the Hoshang Volume. 

The text and translation of the Burj-Namah, according to 
Unvala's edition, together with Dastur Sanjana's variant readings, 
are as follows: 

«l£i ( _ x £ii'U f > £j\ jjS\ c ^ *U y i_5^-s? *^ £>y$ t *-* a - m>} 
^Jj> ^ylS 2(jb ^Lxifj x^.f*- >yi ^->^ "^ <$ ** 

\y yc >j* ^Xj^ sU ^T *S lyfc t^-s? *^ £^> )£ >' <►* 

alio J^aIp 3 f > £>1 ^Jo\ j^So sU y ^y*-trf *■* \j>^" £/? J > y$ 5 

i BU 29, o^yV - 2 BU, o b )^*> 

3 BU, >» c/ C^Sj o/ji. 
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obi)^ ^ s-^ **}?"> /> oh) s-^ o* j^ t> c/V 

> y*3^ > y*- y ^y- 5 o-^** *^ *5*j v^ ^ a> o 1 -^ y crs-r 8 
y* ? > o* y a55 < *"^ y .J"*' 9 ' cs-*"^ ** o\rs* £j? y yj- 

j£ <ij 2 jjS <*j txio b >_* ^1^^. jaj 4 y^> >*<« y y^? y 

^Loilii ,jyi >yL b* j^*^? ^'-*J o' li) 1 -"-^ (J>jl> o-sr" 

Sj <*-*> (*.SoUa ^ty.y 5j,a,^ ^-j-iol d^D £ <_s"*"S? <*-? C>>^" v^**^" jt ri) 20 
^Lo>Uo j^W .*«« ^>\ _j> (_y* J ^ <*-^ 0^*3? f* 5 ^'^^3 T^"*-*° y 

yui U^-o.l y ^^s^° 'y^y^ Lii\ y* *U (_j*a j^^j 6 ${J > _)> yr 
^O-ob ^\ y ^3^ i>T>y O"^-* ^^y^i* Co.la. »y=-? 

*i£j <*£si ^ y\y^ 5 J-*^ **-* y cs-^rf <^ i^s*'- ^y y y^- 

0^.3 b*- !/ > >^ 5 ^ ^y o^j c^ c^^ ^-^ j cxrf *^ 25 

In the Name of God, Compassionate, Omnipotent! 

Tradition on the Theme of What Happens at Sight 

op the New Moon in each Sign [op the Zodiac]. 

(1) By the grace of God, Who giveth daily food, I shall 
tell of each new moon; be thou wise! 

(2) When thou seest the moon from the sign of Aries, at 
that instant gaze on fire; 

(3) In order that thy affairs may he better that month, 
consider now the word of the sage. 

(4) Likewise at sight [of the new moon] from Taurus look 
on an ox in order that that month may be better for thee. 

(5) When in the sign of Gemini thou seest the moon, at 
that instant gaze on an ascetic; 9 

i BU, \;*jc— . 2 BU omits. 3 BO, ob 3 - 

4 BU, y^-o f bl. 5 BU, ybl f*-^t. • bu, y 3 J>. 

' BU, y.jy>t LXM- s BU, CU-u»\ oti**- 

9 .Rosenberg (Eypaat-HaMa, p. 8, note 1) regards this reference to the 
ascetic 0*-*'j) as a proof of the Indian origin of the Burj-Namah. 
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(6) Beware of mirage and look not upon it, in order that 
that month may he most good for thee. 

(7) "When thou seest the moon in the sign of Cancer— hark 
thou to tidings from the words of this sage — 

(8) At that instant look on running water, but not on 
pleasant verdure or plants. 

(9) When thou seest the moon from the sign of Leo, gaze 
a while upon the sky; 

(10) Implore thy necessities from the pure Protector [God]; 
look not thou on child and wife, famous one! 

(11) "When in the sign of Virgo thou seest (the new moon), 
be thou wise; of its signification hear thou from me thus: 

(12) Look not thou, under these circumstances, with sadness 1 
on the face of any one else, in order that thou mayest not 
make thyself distressed with thyself; 

(13) Recite thou praise of God with verity and perfectly, 
in order that thou mayest do happily in that moon, the new 
one. 

(14) "When in the sign of Libra thou seest the moon, gaze 
at that instant on a mirror and on gold; 

(15) Implore thy necessities from the Creator of the world. 
Likewise of the sign of Scorpio I shall tell; be thou wise! 

(16) Gaze thou, O man of good appearance, young man of 
vigour, not blind and not deaf; 

(17) Look not on any thing abominable, O famous one, in 
order that that month may come to an end with goodness. 

(18) "When the moon entereth the sign of Sagittarius, gaze 
straightway on silver and gold; 

(19) Look not on the face of the sick at that time; beware 
[of so doing] in order that thou thyself mayest be joyful. 

(20) When thou seest the moon from the sign of Capricornus, 
straightway recite the ASlm Vuhu [ASam vohu] thrice; 

(21) Gaze not on the sick and likewise [not] on children, 
in order that in that month thou mayest be very joyful. 

(22) When in Aquarius thou seest the new moon, recite 
thou the Ay 8a Ahitviryu [Yada ahu vairyo], listen unto them; 

(23) Implore thy necessities from the mighty Creator; look 
not thou on child and wife, O famous one! 

1 Rosenberg (p. 9, cf., however, his uncertainty expressed on p. 4) 
renders "with pride" (c* HaAMeimoCTbw). 
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(24) When thou seest the moon in the sign of Pisces, gaze 
straightway on rubies and pearls; 

(25) Look and be joyful at that time; be joyous, and it is 
no harm to thee. 

(26) Even so remember our verses now, in order that the 
Protector [God] may be guardian. 

The two maBnavis (reprinted from the Hoshting Volume) on 
the omens to be drawn from the appearance of snakes on each 
of the days of the week and in each of the signs of the zodiac 
are as follows, with their revised translations: 

■>>tks x\ i>.Xob <J^" «*^^_Co jU^-a.. 
a-sft (_y-^ tXjL-y* 33r^ Ir* «X~*b Mj'Vn l *-'b.^ *yt 

The Sight op a Snake accokding to the Good and 
Bad of the Week. 

(1) On the Sabbath, the day of Saturn, [if] thou seest a 
snake, rear unto heaven thy castle and palace. 

(2) On the day after the Sabbath, which is the day of the 
Sun, [if] thou seest a snake, kill it; it is a good work. 

(3) Two days after the Sabbath — the day of the Moon it 
would be— when thou seest a snake, it would be desirable. 

(4) Three days after the Sabbath— the day of Mars it would 
be — [if thou seest a snake,] dig up the serpent's foundation 
from the root. 

(5) Pour days after the Sabbath, which would be from 
Mercury, [if thou seest a snake,] it bringeth thee pleasure and 
society this day. 

(6) Pive days after the Sabbath, which would be the day 
of Jupiter, when thou seest a snake [and] killest it, thou killest 
Iblis. 
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(7) Friday is the day of Venus, of Aphrodite; that day [if 
thou seest a snake,] 1 thou shouldst keep festival. 

txiib si* *S __> &>\\j> jo «, i_j^i. jl I) ^>L« ^jo> 

^JO^J i«^» ^La. •, ,JU> jl J-»i> ^JO^ _;bi >>' <*-« ^S & . *>^ i _)■> ^a^ 




' \l.ft %■ * .-X^O %b.-**0 ^X*4 U&JajI ^J-fc** ^o *-b ?r7^ 

The Sight op a Snake according to the Good and 

Bad of the Twelve [Zodiacal] Signs, [according to] 

what Moon it is. 

(1) "When the moon should be in the sign of Aries, O friend, 
[if] thou seest a snake, much good it is. 

(2) In the sign -of Taurus good doth it [the moon] show; 
to thee from a snake strength- doth it show. 

(3) The moon in the sign of Q-emini should be good; his 
[the snake's] head should be under stone and stock. 

(4) When the moon [is] in Cancer, [if then] thou seest a 
snake, thou cuttest off hope of thy wealth and life. 

(5) When the full moon entereth the sign of Leo, [if then 
thou seest a snake,] good fortune increaseth, and calamity 
cometh to a head [i. e. ceaseth]. 

1 Rosenberg, who read an advance offprint of my article in the Hoshang 
Volume, does not think that this bracket should be supplied here. The 
parallelism of the other verses seems to require it, yet it is, of course, 
true that Friday, as the Muhammadan Sabbath, might form an exception 
to the other days of the week. 

2 Rosenberg suggests j)j $ * '-*•?.• 
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(6) Should the new moon be in the sign of Virgo when 
thou seest a snake, eat on earthenware. 1 

(7) When thou seest a snake in Libra, it [the snake] is thy 
protector and asylum, [and] the might of thine arm. 

(8) When the moon appeareth in Scorpio, it would be 
fortunate for the killing of a serpent. 

(9) When the moon darteth his ray in the sign of Sagittarius, 
[if then thou seest a snake,] thou dost customarily see wealth 
anew. 

(10) When the moon doth make its appearance in Capricor- 
nus, look not on a serpent, show not thy face. 

(11) [If] the moon becometh visible in the sign of Aquarius, 
[if then thou seest a snake,] thou seest [i. e. sufferest] much 
oppression and cruelty. 

(12) [If] the moon [be] in the sign of Pisces, in the sign 
of the Fish, [if thou seest a snake,] thou seest the passing of 
sovereignty. 

(13) If [thou art] prudent, if happy and joyous, thou causest 
the divine compassion to come unto [thy] weakness. 2 

As supplementary to my former studies, I may note that 
Kosenberg assigns both the Burj-Namah and the Mar-Ndmah 
(the latter edited by Modi, Bombay, 1893) either to Anu&irvan 
ibn Marzban of Kirman, who nourished in the late sixteenth 
and early seventeenth centuries, or to one of his pupils. 3 

While I have endeavoured, largely on the basis of Rosen- 
berg's criticism on my article in this Journal and his pencil 
notes on the Hoshang offprint, to correct the errors of reading 
and translation to which I confess, I remain unchanged regard- 
ing the only matter which I regard as of real importance in 
this connexion — the problem of the ultimate source of this 
whole type of Parsl-Persian omen-literature. I have long been 
perfectly aware of the existence of snake-cults in India, though 
I had overlooked the mentions of moon-omens in India made 
by al-Birunl {India, tr. Sachau, ii, 97; Chronology, tr. Sachau, 
p. 335); but these are scarcely of a weight sufficient to make 
any alteration in my theory. I have also long known that, 

1 Rosenberg, reading j^. ^n , translates "drink wine in an earthen 
cup". 

2 Rosenberg translates "thou readiest God's compassion with the feeble". 

3 Rosenberg, Notices, 11—13, 49, Eyp4)K-HaM3, 4. 
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as Rosenberg says, there was active communication between 
India and Persia in the Sasanian period, and long before; 
and that books of Indian authorship were translated into 
Pahlavi, and later into Persian and Arabic. It would indeed 
be strange if Indian works on astrology and divination had 
not been among this number. 

But all this seems to me to be beside the mark. I myself 
mentioned, in the Hoshang paper, abundant instances of ophio- 
mancy from India, Burmah, Melanesia, Greece, Italy, and the 
Balto-Slavs, etc. Instances of omens from the new moon are 
as wide-spread as the lunar light. Yet among only one people 
was the omen-system drawn up in regular and exact calendrical 
form — the Babylonians. If we assume an Indian source for 
such omen-lists as are here studied, we can allege in support 
of this view only the fact that omens were unsystematically 
drawn from moon and snakes, and the possibility that Indian 
works upon these omens were translated by Persians or Arabs, 
although no Indian book of this character is thus far known 
to exist. My own belief is still the one which I expressed in 
the Hoshang Volume: "In view, then, of the facts that omens 
from snakes cannot be explained as Zoroastrian, and that, 
while sporadic portents are drawn from serpents among Hebrews, 
Hindus, Burmese, Melanesians, Romans, Greeks, and Lithuanians, 
there is no systematic development of ophiomancy among any 
of these peoples, there seems to me but one possible derivation 
for the Persian Mar-Namah, for only among the ancient 
Babylonians was there at once a perfected ophiomancy and a 
regular calendar form for it . . . I would tentatively suggest 
that the alleged Zoroastrian ophiomancy is, in reality, a sur- 
vival of Babylonian lore on the same subject. "Whether this 
knowledge was transmitted orally, or how it received its re- 
crudescence, of which the first trace known to me at present 
is al-Biruni's record, is a problem I cannot touch. I believe, 
however, that more than one element in Zoroastrianism, even 
as recorded in the Avesta, will ultimately prove to have 
Babylonian influence as at least a factor. The West of Asia 
has been for milleniums a fusing-furnace of religions ; Sumerians 
and Babylonians, Jews and Persians, Gnostics, Mandseans, and 
Manichaeans, Muhammadan sects, and Nestorian Christianity 
have all contributed their share. In this snake-calendar, per- 
haps, is one indebtedness of the later Parsis to Babylonia." 
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In this same article I mentioned the close parallelism of the 
De Ostentis of Johannes Lydus to the Babylonian omen- 
literature. Since I wrote that paper, it has been shown by 
Bezold and Boll 1 that much of Greek astrology, as in lunar ies, 
brontologies, steropologies, seismologies, etc., was modelled on, 
and, at least in part, more or less directly translated from, 
Babylonian tablets. If Babylonian astrology thus lingered on, 
and was carried to Greece, it is still more probable that it 
long survived in its native home. In the absence of any Indian 
work showing either in form or in spirit the slightest kinship 
to such compositions as the Burj- and Mdr-Ndmah, and with 
the rich abundance of Babylonian omen-literature which is 
amazingly like this portion of Parsi-Persian, I can only abide 
by my conviction that these Iranian texts are to be derived 
from Babylonian, and not from Indian, sources. 

e) Modern Persian bi-: Lithuanian be-. 

In Modern Persian the future, the subjunctive, and the im- 
perative are formed by the aid of the particle >, found in 

Afyan as ba-, in Kurdish as b- (be-, bi-, bo-, bu-), in Talis as 
ba-, in Gilaki as be-, in Mazandarani as ba-, in Gabri as v-, 

etc. 2 In Pahlavi the form is be- (cf. the antevocalic ^ in 

Modern Persian), and in Pazand b's-. The fact that in Pahlavi 
be- is regularly rendered in Huzvaresh by bard (*)J), "except, 
besides, without," has led some 3 to consider the verbal particle 
be- identical with the preposition be. The correct view regard- 
ing the particle be- is, however, that of Salemann, 4 who connects 
it with the Avesta intensive particle boit, which is compounded 
of Avesta ba- + it.* The cognates of ba are numerous, 6 and 
are traceable to the monosyllabic bases *bhd and *blie: 



1 "Reflexe astrologischer Keilinschriften bei grieckischen Schriftstellern", 
Heidelberger Akademie der Wissenschaften, phil.-hist. Klasse, 1911, Ab- 
handlung vii. 

2 Geiger, Grundrifi der iranischen Philologie, I, ii, 220, 396. 

' Darmesteter, Etudes iraniennes, i, 213 f., Horn, Neupersische Ety- 
mologie, no. 143, Grundrifi, I, ii, 150, "West, Mainyo-i-Klmrd, p. 249. On 
the source of be, "without", see Salemann, Grundrifi, I, i, 284, 318, Horn, 
ib. I, ii, 20, 160. 

4 Grundrifi, I, i, 311. 

5 Bartholomae, AUiranisches Worterbuch, coll. 962, 912. 

o Brugmann, Kurze vergleichende Grammatik, p. 619, Feist, Etymo- 
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*bha: Full grade: Avesta la, Armenian ba{y) (P), 1 Old Bul- 
garian bo; 

Reduced or first null grade: Lithuanian Id, Gothic 
-ba(i), 2 Lettish -ba. 
*bhe: Full grade: Greek <j>rj. 

Eeduced or first null grade: Lithuanian be, be, Old 
Prussian bhe. 
Thus far, however, it seems not to have heen suggested that 
an exact etymological analogue to the Modern Persian verbal 
particle — > is to he found in Balticon Lithuanian be- prefixed 
to verbs adds a continuative force, as be-vargstil, "I am con- 
tinually miserable", man be-kalbant, "while I continued speak- 
ing"; 3 and in Old Lettish -ba was affixed to verbal forms to 
give a similar modification of meaning, as laidi-ba, "let it 
continue to be". 4 

logisehes Worterbuch der gotischen Sprache, p. 40, Berneker, Slavisches 
etymologisches Worterbuch, p. 36, Trautmann, AltpreuJIische Sprachdenk- 
mdler, p. 811. 

1 On this difficult word see Hiibschmann, Armenische Grammatik, 
p. 427 f. 

2 On -bai beside -ba see Brugmann, p. 669. 

3 Kurschat, Grammatik der littauischen Sprache, pp. 130, 385, and 
especially Leskien, Indogermanische Forschungen, xiv, 92. The relation- 
ship stated to exist between Lithuanian be and bet by Gauthiot, ib. xxvi, 
357, and Trautmann, p. 311, seems uncertain, for bet would appear to 
be the reduced grade of the base *b(h)ei. Osthoff, Morphologisehe Unter- 
suchungen, iv, 229, connects bel with Old High German M ; the latter is 
connected with Sanskrit abhi, with the form abhi- in abhttvari-, "on- 
rushing", abhimanin-, "one of the Agnis", abhtlapalap-, "lamenting". 

* Bielenstein, Lettische Sprache, ii, 372 f. 



